
Lesson # Seven 

From Restoration 
To Present 



THE CAMPBELLS 
 Thomas Campbell (1763- 1854) 

 Born in County Down, Ireland, he was            a 
highly educated & cultured man. 

 While a man of peace with a kind heart,       he 
had a deep respect for God’s word and stood 
strongly by conviction. 

 He was ordained to preach in the Presbyterian 
Church in 1791. 

 He came to America in May of 1807 after 
growing tired of religious disputes. 

 He was the first to utter the line, “Where the 
Scriptures speak, we speak; where the 
Scriptures are silent, we are silent.” 



THE CAMPBELLS 
 In August of 1809, he and a number of others formed the 

“Christian Association of Washington. At the heart of this 
new group was the “Declaration and Address,” a 
document stating who they were and what they believed. 

 They believed in the unity of the church. “That the 
church of Christ on earth is essentially, intentionally 
and constitutionally one.” 

 They believed in Christian fellowship. While individual 
congregations must exist, within the church as a whole 
there was to be peace. 

  They believed that nothing was to be expected except 
what was expressly taught in the word of God 

  They believed in the New Testament as the supreme 
authority for Christians in all matters of faith and 
practice. 



THE CAMPBELLS 
 Alexander Campbell (1788-1866) 

 Son of Thomas Campbell. While in Ireland, he               was 
greatly influenced by the preaching of the      Haldane 
brothers. 

 After coming to America, Alexander and Thomas discovered 
they were both following similar tracks          of religious 
thinking. 

 They were invited to join the Pittsburgh Synod of the 
Presbyterian Church. 

 Alexander opposed the move privately, but gave way to 
his father’s wishes.  
 Thomas made application on the grounds that they not be a 

part of the Presbyterian Church or under its laws—they would 
only share in the work together.  

 The application was rejected. 

 In May of 1811, they started an independent church 
called “Brush Run.”  
 Both Campbell’s and other members of the family were then 

immersed at this time due to a close examination   of 
scripture. 



THE CAMPBELLS 
 Since they then had more in common with the Baptist that 

the Presbyterians, they joined the Redstone Baptist 
Association in 1813. 

  They accepted the invitation on the grounds that they be 
allowed to teach and preach whatever they learned from 
the holy Scriptures regardless of any creed. 

 Campbell’s separation with the Baptist began in 1816 when he 
preached on Romans 8:4, teaching that Christians are today 
obliged to obey the law of Christ, not the Law of Moses. 

 However, they withdrew from this association in 1816.  

 In 1823, they joined the Mahoning Baptist Association.  

 Later, it was decided to dissolve the Mahoning Baptist 
Association because it was unscriptural; though Campbell 
disagreed with this action, it took place nonetheless.  

 Then all connections with the Baptist were severed. 



OTHER GREAT UNDENOMINATIONAL PREACHERS 
 Walter Scott (1796-1861) 

 Another Presbyterian native of Scotland he came to the    US in 
1818. 
 While in Scotland, he too, was heavily influenced by the   Haldane 

brothers. 

 He met with Alexander Campbell in 1821 and found their views 
remarkably similar. Both had come to the conclusion that baptism 
was for the remission of sins. 

 In 1827 he became an evangelist for the Mahoning Baptist 
Association. 

 In 1831, he moved to Cincinnati and began publishing a paper called 
“The Evangelist.” 

 “Racoon” John Smith (1784-1868) 
 After his family moved to Kentucky in 1795, he joined the Baptist 

church in 1804 and was ordained a Baptist minister in 1808. 
  With little worldly wealth, but a great deal of energy, Smith taught 

numerous people in Kentucky. In one six month period, he reported 
700 conversions and the estab -       lishment of 5 new 
congregations. 

 In 1830, he was expelled from the Baptist Association               and 
continued to preach independently. 



THE FIRE CONTINUES TO SPREAD… 
 The simple appeal of the simple gospel caught the 

attention and hearts of many. 
 Calvinism had been challenged by the gospel. People were ready 

to throw aside the teachings of men and denominations and only 
follow the Bible. 

 In 1823, Alexander Campbell began to publish the 
Christian Baptist. In the first issue he wrote concerning the 
NT church, “their churches were not fractured into 
missionary societies, Bible societies, education societies; 
nor did they dream of organizing such in the world…. In 
their church capacity alone they moved….They dare not 
transfer to a missionary society or Bible society or 
education society a cent or a prayer, lest in so doing they 
should rob the church of its glory, and exalt the inventions 
of men above the wisdom of God…” 

 In 1830, he stopped publication of the Christian Baptist and 
began publishing the Millennial Harbinger. 



STONE AND CAMPBELL 
 Both men had heard of one another, and in 1824 they met each other for 

the first time—and liked each other. They found their differences minor. 

 In 1831, men from several groups of churches met in Georgetown, KY 
and tried to work out several difference: 

 Disagreements on the Godhead. Stone was always unsure of the three 
persons/one God concept, but agreed to abandon all speculation on the topic 
and stand simply with what the Bible states. 

 Disagreement over the name. Stone preferred the term “Christian,” while 
Campbell preferred “Disciples of Christ. 

 Church Organization. Stone felt that the Lord’s Supper could only be served by 
ordained ministers; Campbell disliked the idea of a clergy and argued for the 
priesthood of all believers  

 Emotions vs. Thinking. Stone believed and used religious excitement, while 
Campbell had an aversion to emotionalism. 

 The role of the Holy Spirit in conversion. Stone and his followers argued that 
the Holy Spirit acts apart from the word in conversion while Campbell and his 
followers felt he acted solely through the word. 

 Baptism. While all agreed that baptism was immersion for the remission of 
sins, Stone had no problem accepting into fellowship those who had not been 
immersed. Campbell did not agree with this practice. 



TROUBLE ON THE HORIZON 
 The first deep division among those of the restoration movement came 

over the issue of church organization and worship. 

 Generally, there was a great distrust of conferences and general 
assemblies, but there was also felt a need for some method of church 
cooperation for greater actions and needs. 

 The American Christian Missionary Society 

 Campbell, who seemed to be a great organizer, pushed through his 
preaching and writings for churches to organize to accomplish greater 
things. 

  He argued using a hypothetical situation. If a number of preachers 
started a number of churches on an island, eventually the islanders 
would find that they could not effectively do their work without pooling 
their resources. A meeting is called of the churches and they decided 
to act in all matters just as one church. 

  To this, an individual replied, “Here then is a new organization, and 
new church and a new name—a district church, a district name.  I call 
it new, because no such use of the word church      is found in the 
scriptures.” 



TROUBLE ON THE HORIZON 
 The overriding question of division became whether or not the universal 

church has a work to do. Biblically, all work is to be done by the local 
churches. 

 Campbell, however, was influential, and cooperation meetings began to 
take place everywhere. They were in essence “mini” missionary societies. 

 Campbell argued that the Lord gave the church a work to do, but no plan 
to achieve it; therefore, man could use his judgment as he saw fit in this 
area. 

 In 1849, the American Christian Missionary Society was formed with 
Alexander Campbell serving as the first president. 

 Men such as Tolbert Fanning, Jacob Creath, Benjamin      Franklin and 
David Lipscomb quickly rose up against such        an organization, 
stating his belief that the church as God established it was well able to  
accomplish what he         intended it to do.  

 The present mission of the church was not different from the mission 
of the first century. If a missionary society was not needed then, it was 
not needed now. 



TROUBLE ON THE HORIZON 
 They argued there was no biblical authority for such a practice 

 They argued the missionary society was a substitute for the 
church. 

  They argued that the missionary society dictated the church. 

 Finally, they argued it to be an inefficient way of doing 
missionary work. 

 These men and others were accused of not believing in mission 
work or cooperation. 

 What was lost was any evidence to support the idea that the 
church universal had or has any work to do collectively. 

 Finally, in 1849, there began a push for a large, national 
cooperation meeting.  

 A convention met in Cincinnati of that year to form a 
missionary society. 



TROUBLE ON THE HORIZON 
 Battle lines were drawn early on: 

 W.K. Pendleton, “We met, not for the purpose of enacting ecclesiastic laws, nor 
to interfere with the true and scriptural independence of the churches, but to 
consult about the best ways for giving  efficiency to our power, and to devise 
such methods of cooperation, in the great work of converting and sanctifying 
the world, as our combined counsels, under the guidance of providence, might 
suggest and approve. There are some duties of the church that a single 
congregation cannot, by her unaided strength, discharge… A primary object 
being to devise some scheme for a more effectual proclamation of the gospel in  
destitute places, both at home and abroad…” 

 Tolbert Fanning wrote in the Gospel Advocate, “We believe and teach that the 
church of Christ is fully competent to most profitably employ all our powers, 
physical, intellectual and spiritual; that she is the only divinely authorized 
missionary, Bible, Sunday School, Temperance and Cooperation Society on 
earth. It is, has been, and we suppose always will be our honest conviction, that 
the true and genuine service of God can be properly performed only in and 
through the church. Hence, we have questioned the propriety of the brethren’s 
efforts to work most successfully by means of state, district, and county 
organizations… to visit the fatherless and widows in their affliction, and any 
other     human organizations for accomplishing the legitimate labor of the 
church.”  



TROUBLE ON THE HORIZON 
 Nevertheless, The American Christian Missionary Society was formed, 

and Campbell was elected as the first president. 

 Opponents of the move were not silent, but very vocal in their objections. 

 Based upon his earlier writings, David Lipscomb, Jacob Creath, Jr. and 
others said Campbell had changed his position. In the first issue of the 
Christian Baptist, 1823, 

 Campbell wrote: 

 “Their churches were not fractured into missionary societies, education 
societies; nor did they dream of organizing such in the world. The head of 
a believing household was not in those days a president or manager of a 
board of foreign missions; … in their church capacity alone they moved. 
They neither transferred themselves into any other kind of association nor 
did they fracture and sever themselves into divers societies. They viewed 
the church of Jesus Christ as the scheme of heaven to ameliorate the 
world; as members of it, they considered themselves bound to do all they 
could for the glory of God and good of man. They dared not transfer to a 
missionary society; or bible society; or education society; a  cent or a 
prayer, lest in so doing they should rob the church of its glory, and exalt 
the interventions of men  about the wisdom of  God.” 



TROUBLE ON THE HORIZON 
 Proponents to the society centered around several 

arguments: 

 The universal church has a responsibility to evangelize the world 
and cannot do this through the independent activity of local 
churches. 

 They denied that the silence of the scriptures prohibited.  

 Pendleton stated, “You say, ‘Your missionary society is 
not scriptural’—and you mean by this, that there is no 
special express precept in the Scriptures commanding it. 
We concede this without a moment’s hesitation. There is 
none; but what do you make of it? Is everything which is 
not scriptural therefore wrong?” 

 He went on to say, “In the practice of human  opinion we 
have liberty if we want to practice it…” 



TROUBLE ON THE HORIZON 
 Opposition countered: 

 Conventions and societies were without Biblical authority. 

 The missionary society was a substitute for the church. 

 The missionary society dictates the church. 

 It is an inefficient way of doing missionary work. 

 The concept of a missionary society argued from a false premise: that the 
church universal had a work to do. Biblically, the universal church has no 
work. 

 Trouble over Instrumental Music: 

 Ten years later, problems over instrumental music began to divide those in 
the restoration movement. 

 Campbell wrote early on about the use of instrumental music: “I presume to all 
spiritually-minded Christians, such aids would be as a cowbell in a concert.” 

 L.L. Pinkerton first introduced this issue in Midway, KY, in 1858 or 1859. 

  The diversion was gradual. They began by bringing in a melodeon on 
Saturday night, when many members met to improve their singing. At first, 
it was used simply to keep the right pitch. 

  However, soon a sister began to sing and play. Eventually, it was moved to 
the Sunday morning worship. 

  In 1881, the Fourth & Walnut church in Louisville brought in an instrument 

of music, causing many to leave.  



THE INEVITABLE TAKES 
PLACE 

With these two major issues dividing the 
convictions of Christians, it was only a matter of 
time before a split took place in those calling for 
a restoration of the New Testament church. 

 Earl West, in Search for the Ancient Order, wrote, 
“By 1885 division was upon the church.” 

 In 1906, the U. S. Census began to count 
separately those who opposed (“Churches of 
Christ”) the  missionary societies and 
instrumental music and those who stood for it 
(“Disciples of Christ” or the “Christian Church”).  



RESTORATION MOVEMENT OBSERVATIONS 

They were strongest when they appealed to 
the word of God. 

They were at their weakest when they moved 
away from the Biblical pattern. 

While the importance of positive, Biblical 
authority had been learned from the past, it 
seems that the lesson of the silence of the 
scriptures is seen in the latter part of the 
Restoration movement. 

 Toward the end of the 19th century and 
throughout the 20th century till today, the 
real dividing point was and is the issue of 
authority. 



RESTORATION MOVEMENT OBSERVATIONS 
 Men often want to make things bigger and better than God intended. 

 Missionary societies were the result of this thinking. 

 The “Restoration Movement” may not be over! 

 Easy to think that we have arrived—there is no longer a need for 
continued vigilance. We must not treat it as if it has—as if our 
understanding of scripture is perfect and beyond further scrutiny.  

 If we do so, we are no different that the religious world. 

 We begin to base our conclusion on the conclusions of brethren over 
the years. If this had been done before, we’d all be Catholic. 

 We must only change course when convinced from God, Acts 9:1-19 

 It must always be our goal to present back to God one day the church as 
Christ established it and intended it. 

  This may mean we stand against others close to us. 

  But, we must always stand next to the one closest to us— 
Christ Jesus our Lord. 



A DIFFICULT 20TH CENTURY 

Unfortunately, the split at the beginning 
of the 1900’s only foreshadowed the 
difficulties to come. 

While several issues caused limited 
division (premillenialism, war question, 
etc.) three issues were at the heart of 
the controversy: 

 Church support of orphan homes 

 Sponsoring church arrangements 

 The social gospel 



A DIFFICULT 20TH CENTURY 
 Church support of colleges and orphan homes: 

 By 1945, 21 colleges run by members of the church and 40 orphanages 
had appeared. 

 The question: Does the local church have the authority to send money 
from its treasury to support a home governed by an institutional board? 

 The arguments for: 

 The Bible doesn’t say how to help orphans, so a home is expediency. 

 Just as the Bible doesn’t tell us how to go and preach—we can use our 
judgment on the how. 

 The restored home 

 If the church can help these kids out while their parents were alive, then it 
can do so when their parents are dead because the orphan home is a 
restored home. 

 What’s wrong with this? 
 No authority for a board of directors coming between the church and a 

work it is to do. 

 Col. 3:17; 2 Tim. 3:16-17; 2 Jn. 9 

 Scripturally, all benevolence in the NT is limited to needy saints, Acts 
2:44; 4:34; 11:29; Romans 15:25-26; 1 Cor. 16:1-2; 2 Cor. 9:1—the 
saints; brethren.  



A DIFFICULT 20TH CENTURY 
 The Sponsoring Church Arrangement: 

 Substitute the board of directors of an orphan’s home with the elders of a local 
church overseeing the funds sent to them from several churches and you have this 
problem. 

 After WW2, there was a great push to begin missionary work in Germany and 
Japan. 

 The Broadway church in Lubbock, TX was interested in evangelizing Germany.  

 The Union Ave. church in Memphis, TN was interested in Japan. 

 The Highland Ave. church in Abilene, TX, started the “Herald of Truth,” a 
nationwide radio program on ABC. They solicited funds from other churches 
across the country, but these funds fell under the oversight of the Highland 
Ave. church. 

 Most recently, the Sycamore church in Cookville, TN, started the “One Nation 
Under God” drive to reach every home in America with the gospel. 

 All of these are works much larger than the local church can  support. 

 One quote from W.L. Swinney seems to capture the motivation of at least some 
who pushed for these cooperations, 

 “O my brethren, have we not done little things long enough? We have thought 
little things, and done little things so long that it is with difficulty that we can 
get away from   little things. The doing of big things are for others to do, not 
for us, so they seem to think.” 



A DIFFICULT 20TH CENTURY 
 This desire for “bigness” affected many in this period. 

Burton Coffman, a well-known preacher, desired to start a 
new, big work in NYC. He urged churches across the 
country to help this work.  

 Consider these quotes from him and others, “There is 
no cheap way to win for Christ in the skyscraper 
canyons of Gotham. To succeed, we must pray and 
work night and day, weep for the lost multitudes, and 
buy our way with gold.” 

 Reuel Lemmons commented in Firm Foundation, “New 
York is a mighty city. The people of New York… are 
hard to reach and hard to impress from the confines of a 
rented upstairs room, or the side room to a beer parlor! 
Must the Lord appear to them in rags?”  

 Arguments for:  

 Didn’t the churches in Macedonia and Achaia send funds 
to the church in Jerusalem? 



A DIFFICULT 20TH CENTURY 
What’s wrong with this? 

 The rule of elders was limited to a local 
church, 1 Peter 5:1-4; Acts 20:28.  

 This does not include ruling over other elders 
and churches.  

 If some of the evangelistic efforts of some 
churches can be done by one eldership, then 
why can’t all evangelistic efforts of all 
churches be done under one eldership? 

 It does not fit the NT pattern: 

 Funds were never sent to a “middle man”—
money was sent where there was a need—Phil. 
4:15-16; Acts 4:32; Acts 11:27; Romans 15:25 
(Acts 21:18-19).  



A DIFFICULT 20TH CENTURY 
 Fellowship Halls: 

 While the orphan question and church  cooperation have 
been issues for a long time, the question of fellowship halls 
is relatively new. 

 In 1947, Norvell Young was one of the first to urge 
churches building new buildings to add a large room for 
fellowships and a place nearby to cook food. 

 The issue was not: 

 Is it wrong to eat in the building (if that were the case, a 
mother could never feed a child)? 

 Is the building a sacred place? 

 The issue was: 

 Is there NT authority for local churches to plan for and 
provide a place and funds for social activities in its 
program of work? 

 What was (and is) needed is a NT passage stating    that a 
work of the local church is socially oriented. 



A DIFFICULT 20TH CENTURY 
 Arguments for: 

 A fellowship hall is the same as a water fountain. 

 The “Love Feast” 

READ 2 Peter 2:13 & Jude 12 

 Fellowship 

“Aren’t we supposed to fellowship with one another?” 

 The results of these problems were very bitter arguments 
and separations among those who had fellowshipped one 
another for years. 

 By 1960, B.C. Goodpasture, editor of the Gospel Advocate 
(who Roy Cogdill charged with viewing himself as the pope 
of the church), called for a quarantine of all preachers who 
objected to the use of institutions— meetings were 
cancelled and     preachers were fired. 



FOR FURTHER STUDY: 
 It makes no difference how far removed in time or distance that seed may be from a church of 

the New Testament, nor who does the planting. If it is unadulterated by human teaching and is 
sown in honest hearts, the word of God will not produce Campbellites, Catholics, or 
Christadelphians any more than an acorn sown by a quail would produce baby quails.  

 It will produce Christians and Christians only. Paul said he "planted, Apollos watered, but 
God gave the increase."  

 They were Christians in those days as the result of having received "the implanted word," 
regardless of who did the preaching. So today if we sow the good seed into honest hearts, it 
produces Christians and nothing else. Such coming together constitutes a simple church of 
Christ just as they did in the days of the apostles and they neither desire nor deserve to be 
called by a human designation. 

 To Read More on this subject see: 

 A great site outlining the problem of secular schools and the church.   Many of 
these articles listed here are from Robert Turner. 
http://www.wordsfitlyspoken.org/bible_banner/v3/v3n10p10-16.html  -  a great 
article from 1941 that deals with the unity in diversity issue. 

 In Searching the Scriptures Vol 24 - Beginning with the January Issue there is a 
series of articles on “The Mistakes Made in the Restoration Movement.”   - this 
weblink will help you find the issues: http://www.searchingthescriptures.com 

 http://www.mun.ca/rels/restmov/texts/acampbell/tcb/TCB00.HTM - the Christian 
Baptist 

 http://churches-of-christ.ws/indextr.htm - Traces of the Kingdom in UK. 

 http://www.lessonsonline.info/churchhistory.htm - Church History 

 http://www.newantiochcoc.org/The%20Restoration%20Movement.htm – Restoration 
Studies 
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