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Meditation and Edification - "And on his law doth he
meditate day and night" -- Psalm 1:2 - by BRYAN VINSON

The Scheme of Redemption—In
The Purpose of God

Our God is a God of purpose. All
nature bears silent but immutable
evidence to this effect, and the
universe and that the hand which
made it is divine. To ascribe to
mere chance the responsibility for
the existence of all things, and to
regard their being as the result of
fortuitous occurrence is to be blind
to the symmetry of the universe in
its relations and operations. In
acknowledging God as Creator we
are but attributing to him infinite
intelligence; and there is no greater
manifestation of the existence of a
supreme intelligence than in the
feature of design displayed in
creation. The order of creation
affords a strikingly impressive
instance of Divine design. The
creation in the order of the mineral,
the vegetable and the animal
kingdom, climaxed by the creation
of man, clearly indicates that from
the first God had the whole
creative program in mind, in its
progressive execution. Each

succeeding creation was dependent
on the anterior ones. It is reasoned
that in the order, arrangement and
operation of natural phenomena
infinite intelligence is required and,
therefore, the existence of God
declared. But why reason that
order and design in effect
necessitates intellect in causation?
For the obvious reason that design
and purpose are peculiar qualities
of mind, and where they do not
exist intelligence is either
non-existent or inactive. If, then,
Jehovah exerted such supreme
power in creation; and, in its
exertion, displayed such evident
design, all attaining a climax in
man, there must have been high
and noble intentions entertained by
him respecting mankind. In the
creation of man, God attained the
apex  o f  accompl i shment
concerning this world and
expressed superlative satisfaction
with this handiwork fashioned in
his own image. Great as was the
gratification voiced by the Creator
when Adam stood before him in all

his pristine purity and perfection,
equally as strong was God's
expression of displeasure and
mortification when he beheld the
wreckage wrought in mortal man
by sin. Conceivably there was but
one of three attitudes and courses
for God to choose toward man
abandonment, destruction, or
redemption. To abandon man to his
own resources, independent of
divine guidance and assistance,
was to leave him to an inescapable
self-destruction and constitute a
condition of continuing and
ever-increasing offensiveness to
God.  Destruction, i.e., the
annihilation of man, was to defeat
finally and irrevocable whatever
the original purpose God
entertained respecting man when
creating him. Such an act of
extermination, if cognizable by
other intelligences in the universe,
would likely be viewed as a
reflection on the infinity and
perfection of Jehovah. Too, it is
quite unlikely that man as he is
constituted, is susceptible to
annihilation. While in part man is
of this earth, which part may well
be destroyed, he is spiritual also,
and, viewed as a spirit, he is made
in the image of God; hence there is
an affinity between man and his
Maker. "As certain of your poets
have said, We are the offspring of
God," spake Paul to heathen
philosophers. God is Spirit in being

and from everlasting to everlasting
in existence. He is without
beginning or end. Now, viewing
man as an emanation from, or
offspring of God, how may we
regard him as ever ceasing to
exist? Divine revelation teaches
that man is to exist forever though
before time he had no existence.
Before Christ brought life and
immortality to light by the gospel
some great thinkers philosophized
that man was to exist eternally
because of his relation to an eternal
Creator. Such reasoning, at least,
was logical. Whether the
reasoning, suggested here was
employed by Jehovah or that these
contingencies simply suggested
themselves, no one can know. We
do know that purpose characterizes
everything we know of God's
doings. However, with interest, and
possible profit, we can reason on
the probabilities connected with
the divine decision to redeem man
from his ruined and recreant
condition.

When was Redemption
Purposed

The question of when the purpose
was formed in the mind of God to
redeem man, while highly
interesting, cannot with absolute
assurance be answered. The
generally accepted view is that this
purpose was formed anterior to the
creation of man. While I concede
the hazard of dissenting from that



which is taught by scholars, yet I
am unable to agree with this
position. For God to have purposed
the redemption of man before he
created him would necessarily
involve the foreknowledge of his
fall. If God knew before making
man that he would sin, I am unable
to see how, because of man's sin,
God repented that he made him.
For one to express regret over an
investment made because of loss,
and knowing at the time such an
investment was made that the loss
would occur is to reveal a
fickleness of character with which
I would not be so irreverent as to
charge God. When king Saul
spared king Agag and the best of
the flock, and before Samuel came
to Saul, the Lord told Samuel, "It
repenteth me that I have set up
Saul to be king: for he is turned
back from following me, and hath
not performed my commandments"
(1 Sam. 15:11). Does not this
language imply that at the time
Saul was made king God did not
foresee his disobedience? Certainly
no one can construe this as limiting
the power of God to foreknow but,
on the contrary, that he does not
always see fit to exercise that
power. All of us possess certain
powers and capacities which at
times we do not see fit to employ
and so it is with Jehovah. Did not
the angel of the Lord arrest the
downward sweep of Abraham's

arm as he was in the act of offering
Isaac, with the announcement,
"Now I know that thou fearest
God." This being true, evidently
God did not know before that
Abraham feared him; hence, this is
an instance where the Almighty did
not see fit to exert his powers of
prescience. But, we are told, that
God cannot repent in the sense the
term is used when applied to man.
This is true in that God cannot do
wrong, but whenever man is told to
repent suck repentance is identified
with a commission of sin or some
wrong by man Alexander
Campbell in Lectures or the
Pentateuch, page 157, in his
answer to the question, "Why did
God created man at all, when he
must have foreknown that he
would repent of his action?" says
in part: "Now, the word repent,
when used in respect. to God, only
shows an appearance to man. God
was only about to undo what was
done contrary to his will He was
about to change his course of
procedure, because of incidents
transpiring in the history of man".
How ever, to change his course of
procedure he must first change his
mind, for act are the execution of
the will, and will is a faculty of the
mind. God has often changed his
mind with respect to avowed
intentions concerning men when an
altered course by them justified
such modifications. The people of

 Nineveh affords a familiar instance to this effect. In Romans 11:29 Paul
says, "For the gifts and calling of God are without repentance"; that is,
without repentance on God's part. The gifts and calling her mentioned
refer to the selection of Abraham, Isaac, Jacob and others as divinely
chosen instruments in the development of the remedial system. and the
promises made to them respecting the blessings identified there with.
Such elections and honors were not regretted notwithstanding the
rejection of Christ by their posterity, the Jews.

Individual Election
In the conception and evolvement of God's purpose in the scheme of

redemption certain individuals were chosen even before their birth, as in
the case of Jacob; and this election, was made independent of the good or
evil attaching to the one chosen. The reason for the choice was reserved
in the mind of the one who made it, that the purpose of God might stand
independent of the inconstancy of behavior and possible unworthiness of
character of beings used in the development of this purpose. The fate of
our race rested on the accomplishment and full fruition of this purpose.
for Jehovah to jeopardize the destiny of all mankind by suspending it on
the probity of conduct and nobility of character of an individual identified
with the evolvement of the plan, would have been to invite the disaster of
universal catastrophe, eternal in its consequence. The lineage of Christ,
therefore, did not necessarily require impartiality in God in determining
it, nor perfection of character in those constituting it. So reasons Paul in
Romans, chapter 9, in dealing with Jewish prejudice toward the calling
of the Gentiles. *** Continued In Next Weeks Bulletin ***


