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All the Way -- Or Not at All ---- by W. Curtis Porter
In our experiences of life we are often

confronted with certain things that

demand acceptance or rejection. Not only

is this true in the normal affairs of life

where religion is not concerned, but it is

also true in the realm of religion. And

many times to accept a certain thing

would require me, because of the

principle involved, to accept a number of

other things that exist upon the same basic

principle. The things are so parallel that I

could not accept one without accepting

the other, and, at the same time, remain

consistent. I do not subscribe to the idea

that I want to be right whether I am

consistent or not. If I am right, I am

consistent; if I am not consistent, I am

wrong somewhere. I may be charged with

inconsistency when it is not so, but if I am

actually inconsistent, then somewhere I

am out of harmony with divine truth, for

truth is always consistent with truth. At

one time I may have held to one position,

and at another time I may hold to a

position entirely different, but I am not to

be charged with inconsistency in the

matter unless I try to hold both positions

at the same time. 

Saul of Tarsus, at one period of his life,

opposed Christianity with all the power

that he possessed. Yet at another time he

was one of the strongest proponents of

Christianity the world has ever known.

But Saul was not inconsistent for he did

not hold the two positions at the same

time. To hold two conflicting positions at

the same time would justify the charge

that one is inconsistent. Or to accept one

thing as a practice of my life and religion,

but at the same time to reject a number of

other things that are exactly the same in

principle, would also warrant the charge

of inconsistency. Consequently, when

certain things are presented to us, we

often say, "I'll go all the way, or I'll not go

at all." In other words, I will accept all the

things that are the same in principle, or I'll

not accept any of them. A course of this

kind is certainly consistent, for if some of

the things are in harmony with divine

truth, the others, based on the same

principle, are likewise in harmony with

the same.

This idea of "going all the way, or not

at all", is well presented in the following

article selected from CHRISTIAN

WAYMARKS, the bulletin of the Church

of Christ at Campbell, Missouri, for which

Bro. Christian A. Lyles is the preacher.

The article was written by Bro. Lyles. The

article is as follows:

Misdirected Zeal
"Regarding the children of Israel Paul

said, `I bear them record that they have a

zeal for God but not according to

knowledge. For they being ignorant of

God's righteousness and going about to

establish their own righteousness, have

not submitted themselves to the

righteousness of God.'

"There was no question here regarding

the sincerity of these Jews but simply a

statement regarding misdirected zeal. We

need to be impressed with the fact that

good intentions and zeal are not evidence

that a course of action is right.

"There is no organization authorized in

the New Testament except a local

congregation of the church of Christ. In

the early days of the church there quickly

arose the opinion that a larger association

was needed, and, as a result, we see the

establishment of a district or diocese and,

naturally, an office of corresponding

dignity to rule over it. This, of course, led

to other changes and addition until, by the

close of the fifth century, the church had

completely fallen away from the faith.

"A little more than three centuries ago

leading men began to discover that the

Bible and the teaching of the church were

not always in harmony and started what

we know as the reformation. This

movement met with success, and finally a

plea was made that men go all the way

back to the apostles, teaching and

practicing exactly what they did. From

that time on there has been a body of

believers who insist on being just

Christians and being guided by what the

New Testament authorizes.

"The road of this people has not been

altogether smooth. Within the same

generation leading men again entertained

the notion that just the church is too small

to meet the Lord's needs, and it seemed to

them wise  to  estab lish ano ther

organization to fill this need. Thus the

missionary society arose to take over from

the church the work of preaching the

gospel. Of course, the opening that will

admit one digression will admit another.

Therefore, we see the admission of

instrumental music in the worship and

other things not mentioned in the New

Testament. As you know, the result was a

divided church and finally two separate

churches.

"Regarding both of these cases it could

be said, "They have a zeal for God but not

according to knowledge.' It seemed to

these people that God's revelation did not

provide for the conditions that they faced.

So the thing to do was to attend to the

necessity according to their own best

judgment. We should already know that

what seems good to us is not always that

which is good.

"We have built much sermon material

around the digression of a century ago. If

we should do now the same things they

did then, what is the difference? Even if

we call it by another name, it remains the

same. If the time ever came that I felt I

could support an organization other than

the church to do the work of the church,

then I will have to be consistent and go all

the way, supporting the missionary

society and denominational schools.

However, any argument that I can think of

that bars one or more of these bars them

all." 

The above article I commend to your

thoughtful consideration. I have never had

any doubts about where Bro. Christian A.

Lyles would stand on the issues of

institutionalism that confront the church

today. I have been so closely associated

with him through the years, and I have

known his stand for the truth on many

other issues, that I felt sure he would not

be swept away with the trend toward great

"brotherhood projects" and toward human

organizations to do the work God

assigned the church to do. I have for

many years believed and taught that the

church was adequate to do the work God

assigned it to do without turning it over to

human institutions to do for them. The

question posed by Bro. Lyles' article is

one that I have never yet seen answered,

but one for which I have looked for an

answer for many years. That question,

stated in different terms, is simply this:

What is the difference between the

benevolent work of the church being done



through a human organization and the

evangelistic work of the church being

done through a human organization? Or if

the church has a Scriptural right to do its

work of benevolence through an

institutional orphan home, why does it not

have the same Scriptural right to do its

work of evangelism through a human

organization known as a missionary

society? A simple, sensible, reasonable,

Scriptural answer to this question will go

a long way toward resolving the

difficulties before the church today. Who

can give the answer? Who will do so? --

Gospel Guardian - June 16, 1955

Faith and Baptism ---- by
Foy E. Wallace, Jr.

The person whom the Bible designates

a believer is one who having been

persuaded that Jesus is the Christ, accepts

him in implicit trust as his Saviour (John

20:31). He is not one who has merely

assented to gospel truth or fact, but one

who has believed with all the heart; a

belief that involves every faculty of his

intelligent being— his reason, his

sensibilities, his will (Rom. 10:9, 10). The

noun "pistis," (faith) means confidence,

trust. The verb "pisteus" (believe) means

adherence to, reliance on. The nobleman's

(Acts 8) belief with all his heart meant his

reliance on what Phillip had preached

unto him as essential elements of

salvation. His faith in Jesus and his

confession of that faith meant nothing less

than his acceptance of all terms and

conditions of salvation laid down in the

preaching of Philip (Acts 8:12). And the

conviction of those "pricked in their

hearts" on Pentecost (Acts 2) was a faith

that yielded the willing spirit of obedience

in the pleading question, "What shall we

do?" Such a faith implies and embraces all

necessary conditions named in God's law

of pardon.

Salvation
The commission according to Mark

says, "He that believeth and is baptized

shall be saved." This salvation is the

forgiveness of past sins; pardon, the

complete absolution of guilt; remission of

sins. But this pardon is an executive act. It

takes place in the mind of God in heaven;

not in the heart of man on earth. The thing

we know as inner consciousness cannot

determine by inward feelings that pardon

has been granted. Pardon can be known

only as God declares it. The man in the

penitentiary can know that he is pardoned

only as the executive, the Governor,

declares it. No warden of such an

institution would release an inmate of it

on the ground of an inner consciousness

that the Governor had pardoned him.

Inner consciousness cannot testify to

anything outside of the man himself; it

cannot measure or weigh any outward

thing. There must be a standard for all

such. And God has a law of

forgiveness—the sinner is not pardoned

until he has complied with it.

By Faith
The issue is not whether one is saved or

justified by faith—to that we all agree.

The issue is in the degree of faith when is

one saved by faith. The Baptist order is

repentance before faith, but they do not

mean salvation by repentance before faith. 

 The Bible order is faith before

baptism—why should a Baptist insist that

salvation comes by faith before baptism

seeing that they will disavow salvation by

repentance before faith in their order

of things. True, faith comes before baptism, but one is not saved by faith before baptism

any more than one would be saved by repentance before faith in the Baptist order of

things. This one thing answers every argument that can be made by a Baptist against

baptism on theground that one is saved by faith and that faith precedes baptism. All

passages that declare justification by faith (Rom. 5:1) and others of like import we

accept and believe and claim. But we deny that any of these passages teach or imply that

one is saved by faith before he is baptized. "He that believeth and is baptized shall be

saved."

By Faith When
The eleventh chapter of Hebrews lists the men of faith in the former dispensation. By

faith they were approved but faith plus what? By faith Abel offered his sacrifice and was

justified by it. By faith Enoch moved in godly fear. By faith Abraham obeyed when he

was called. Try faith alone on any of these examples of justification by faith and see

how it works. "Was not Abraham our father justified by works, in that he offered up

Isaac his son upon the altar? Thou seest that faith wrought with his works, and by works

was faith made perfect." (Jas. 2:21, 22).

In further proof that it requires an active faith to produce justification, contrast the

cases of the priests and rulers who believed. In one case (Acts 6:7) a great company of

priests became obedient to the faith. In the other case (John 12:42) many of the rulers

believed but would not confess. Both of these companies of Jewish officials believed;

but only one company was justified. It proves that faith only does not save, else both

companies would have been saved seeing that they both believed. "Yes see, then, that

by works a man is justified and not by faith only." (Jas. 2:24).

Faith Plus
If a man exercises faith but his faith does not exercise him, either the subject has a

poor faith or the faith has a poor subject. Some plain passages from the New Testament

suggesting some pointed questions will serve to show that mere faith does not save.

• First: "But as many as received him, to them gave he the power to become sons of

God, even to them that believe on his name." (John 1:12) Question: How does a

believer exercise the power to become a child of God?

• Second: "And the hand of the Lord was with them: and a great number that believed

turned unto the Lord." (Acts 11:21) Question: What did these believers do when they

turned unto the Lord?

• Third: "Repent ye, therefore, and turn again (be converted) that your sins may be

blotted out." (Acts 3:19) Question: What did these penitent persons do when they

turned? - Bible Banner - December 1941


